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"True Peace requires institutional justice and individual spiritual change."
| wish to thank Ms. Allison Glass and the Conference Steering Committee for inviting me to be a participant in
this the fourth annual Gandhi-King Conference on Non-Violence here in Memphis. Ms. Glass has put up with a lot from
me and has met several of my last minute requests for which | am most grateful. Thanks for your support and
understanding.
I am honored to be a part of this important gathering of peace makers here in the city of my birth,
Memphis, Tennessee. This is a first for me, to return to my hometown to talk about non-violence after all my years of work
in the peace and justice movements of my time. It is indeed wonderful to be invited back home to participate in this importe
gathering. | am humbled at the task before me to say something meaningful about this year@s Miegmere Beloved
Community. | am further humbled to be sharing the podium during this Conference with the illustrious speakers on our
program whose lives speak for themselves. | have chosen theftapi®eace requires institutional justice and individual
spiritual change as the focus for my reflections this morning.
| come to your as both a social and human rights activist and a seeker on the Sufi path, the mystical stream within
Islam. It has only been in the latter part of my life that | returned to the university and over a ten year period completed
doctoral studies and entered the academy as a faculty member. Let me briefly recap some of the highlights of my social
activist journey which continues until today. It was my great fortune to have been an active participant in the momentous
Civil Rights Movement of the 60s and 70s and some of the other important social movements it inspired. | became
involved in the Student Sit-In Movement in 1962 as a freshman at Spelman College in Atlanta, Georgia. In 1964, | joined
with a thousand other mostly college aged volunteers who journeyed to Mississippi to participate in the Mississippi
Summer Project. That summer finally put Mississippi on the nationOs radar screen as one of the worst, if not the worst s
in the union for African American people. We volunteers, most of whom were white and middle class, made our country
acknowledge what had been largely ignored by the politicians and business leaders in this the mythical land of the free ai
home of the brave. Our nation, that shining beacon of democracy had some dirty little secrets that the Project exposed tc
the world during the summer of 1964. Those secrets included the denial of the franchise to black Americans, the literal
entrapment of thousands of blacks in a sharecropping system, which was just a bit better than slavery, and the daily fear
terror under which blacks lived caused by lynchings, beatings, cross burnings, false arrests and the like. As fate would h
it, | became one of a very few female project directors that summer when | was appointed Director of the Laurel
Mississippi Project quite unexpectantly. A veteran SNCC (Student Non-Violent Coordinating Committee) field worker,

Lester McKinney had been assigned the task but was arrested shortly after our small crew of three arrived in Laurel and
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up the Project, leaving me and my first time in the South comrade, James Garrett to continue our work. Neither of us hac
ever set foot in Mississippi before, but at least | was from the South, Memphis, Tennessee and there was a saying when
grew up that the Mississippi Delta began on the main street in Memphis Tennessee and the SNCC folks in Atlanta knew
me. | had been one of the student agitators from the Atlanta University complex, had served on SNCCOs Coordinating
Committee and had been to jail a few times. Still, this was hardly a resume for leading a project in Mississippi where
everyoneQs life was literally on the line 24/7. Nonetheless, James Forman, the Executive Director of SNCC, didnOt have
anyone else to replace McKinney so he told me to hold down the fort until he could send a more seasoned field worker tc
take over. Given that | was already scared to death by just being in Mississippi, | was none to happy to be given the
assignment. By the grace of God, Garrett and | along with the twenty-three other volunteers, who joined us that summer
survived the summer alive and accomplished the goals of Mississippi Summer in spite of the frequent attacks from the
white establishment and the Klu Klux Klan types who dogged our steps at every turn. Six of us remained in Laurel for
another thirteen months after the Summer Project ended continuing our Freedom Schools, organizing the Laurel chapter
the Mississippi Freedom Democratic Party, holding mock voter registrations and mock elections in support of the Project(
efforts to get the federal government to ensure the vote for black Mississippi.

During my time in Laurel, some of the SNCC women from across the South began to challenge the authoritarian
male leadership and rampant sexism in SNCC and the other Civil Rights organizations. | joined these women in several
gatherings and was exposed for the first time to feminist thought. While the theory was new, the beliefs and actions were
not as | realized that my grandmother, Rhoda Bell Douglass who raised me, and my closest aunts, Jessie Neal Hudson €
Ollie B. Smith were feminists as were many of the strong women in the church of my upbringing ® The Gospel Temple
Missionary Baptist Church- from whom | had learned so many of the organizational and leadership skills that would be
necessary in my life. These women stood up for themselves against so many odds. They had respect for themselves ar
their abilities to make a way out of no way. They were the backbone of our churches and our communities; without them
the black community would not have survived.

During my Civil Rights period, | became an architect of and a participant in the Black Power wing of SNCC as a
founding member of its Atlanta Project, the organizationOs first truly urban field project. The beginnings of a theory and
rationale for Black Power were first developed in the Atlanta Project. The Project developed OA Position Paper on Race!
which we presented to the whole organization that appeared in full in the New York Times as labeled as SNCCOs positio
paper for Black Power. The following is a brief excerpt from the position paper in which we explain our Call for SNCC to

become an all black organization. This was post Mississippi Summer and SNCC had become moreNraciaIIy integrated as
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the number of summer volunteers opted not to return home and became SNCC field staff. The Atlanta office staff was at
least one-half white at the time we issued our paper.

E [We] believe that the form of white participation as practiced in the past is now obsolete.

Some of our reasons are as follows:

The inability of whites to relate to the cultural aspects of Black society; attitudes that

Whites consciously or unconsciously bring to Black communities about themselves

(western superiority) and about Black people (paternalism); [their] inability to shatter white-sponsored
community myths of Black inferiority and self-negation E

the unwillingness of whites to deal with the roots of racism which lie within the white community; whites
though individually liberal are symbols of oppression to the black community B due to the collective power
that whites have over black lives.

Because of these reasons, Ewe advocate a conscious change in the role of whites, which will be in tune
with the developing self-consciousness and self-assertion of the Afro-American people. (Grant, 1968,
452,453)

Many of our white colleagues saw this statement as a slap in the face; a number of the black members also disagr
thus causing the organization to practically split in two over the issue of the role of whites in SNCC. Tangential to this
issue was the development of the black power thrust within SNCC, which was enunciated by Stokely Carmichael while ol
a demonstration in Mississippi. The phrase caught on like wildfire and was later embraced as the future thrust and direct
of the organization by a slim majority. This was announced to the Press and the rest is history. SNCCOs embrace of Bl
Power caused it to lose much of its white liberal financial support, leading ultimately to its untimely and unfortunate
demise.

My formal entry into the peace movement began when SNCC staffOs consciousness about the injustice and
immorality of the Vietham War became a major topic of discussion within the organization. SNCC issued a bold stateme
against the war that all of us who worked in Atlanta took part in drafting. This is an excerpt from that statement:

We believe the United States government has been deceptive in claims of concern for the freedom of the
Vietnamese people. EWe know for the most part that elections in this country in the North as well as in the
South, are not free. EWe question then the ability and even the desire of the U.S. government to guarante
free elections abroad. We maintain that our countryOs cry of Opreserve freedom in the worldO is a
hypocritical mask behind which it squashed liberation movements which are not bound and refuse to be
bound by the expediency of the U.S. cold war policy. (Grant 1968, p.416, 417)

The statement went even further and encouraged people of conscience to resist the draft and work instead to bring
freedom and democracy to black and poor people in this nation. SNCC was the first major civil rights organization to issu
a public statement against the Vietnam War. After this statement was issued, | became very involved in the Anti-War
movement and with my Atlanta Project co-workers began developing a black anti-draft effort there in Atlanta.

SNCC began to falter for a number of reasons including dwindling financial support due to its Black Power stance,

its anti-Vietnam War position and the growing tensions within the organization over the role of whites. During this period,

several of the Atlanta Project members and | joined the Nation of, lafzater the leadership of the Honorable Elijah
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Muhammad. | did so out of my growing rage with white America and my evolving belief that white America would never
give the African American justice or equality no matter how much we marched and protested. | had seen so much white
hatred, local governments collusion with the Klan and other white supremacists, the federal governmentOs stalling and
reneging on promises made as well as the racism and paternalism of my white liberal colleagues. My belief in Dr. King
and his message of Olove your enemyO and Oturn the other cheekO had faltered. At that time, | thought that the only sc
was the separation of the races and for America to give African Americans the economic reparations as called for by the
Nation. These demands included five contiguous Southern States and the necessary funds to build a viable black nation
sadly thought at that time that reconciliation between blacks and whites was an impossibility; the wounds were just too
deep. |thought, OWhites would never admit their wrongs, much less make restitution for their past and current wrongs.
Mr. Muhammad was right, | thought at that time. It was only through the separation of the races with reparations could
there ever be a just reconciliation between our two communities.

These were some of the major events that shaped my early years in the struggle for racial justice, womenOs rights
and an end to U.S. imperialism. These events have of course played a large part in shaping my current worldview. Mucl
of my knowledge regarding social action and organizing was largely formed through my involvement in these great effort:
to right the historic wrongs of our nation and to reshape our nationOs collective consciousness of it true history, the good
the bad and the ugly of it. Some of the people who it has been my great fortune to know and work with in my social justic
work have included both Civil Rights, Human Rights and peace luminaries as well as the largely unknown lieutenants anc
foot soldiers such as myself. They have included Dr. Martin Luther King, Jr., Mrs. Fannie Lou Hammer, Congressman
John Louis, Miss Ella Baker, Stokely Carmichael, Howard Zinn, Staughton Lynn, Vincent Harding, Bob Moses, James
Foreman, Ruby Doris Robinson, the Honorable Elijah Muhammad, and Minister Louis Farrakhan just to name a few. The
list of those who helped to shape and mold me in these crucibles of struggle is long and | am grateful to have been touch
by them all.

While | turned my back on the Civil Rights Movement and the theories of passive resistance and non-violent direct
action that undergird it for a time, my post civil rights experiences have led me back to the teachings of Mahatma Gandhi
and Martin Luther King, Jr. as the only way out of the cycles of violence and revenge fueling so much of the turmoil in oul
world today. It has taken me years to truly comprehend the importance of this movement and what it was able to do with
minimum amount of bloodshed and loss of life. It has only been since growing older and being exposed to the many
struggles for justice in our world that | have been truly able to appreciate not only the gains but the methodology of the

Civil Rights Movement. This was a movement of our time, mid-twentieth Century during the era of violent overthrows of
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government when a minority group that had been racially oppressed and stigmatized for centuries was able to change

racist, sexist, anti-people policies and institutions in a region of the country steeped in prejudice, ignorance, tyranny and
violence through the use of non-violent social protests and grass-roots organizing. Poor people, many of who were illiter:
took on their state governments, the White Citizens Councils, the Klu Klux Klan, their employers on the plantations, in the
mills, in the kitchens and ultimately the federal government. These poorest of the poor, these most despised ones
confronted the mighty institutions of entrenched hatred and oppression armed only with love and faith in God, conviction
the justice of their cause and a steadfast determination to change their own lives and thereby the lives of their oppressor:
also. Against all odds these folks emerged victorious; they changed things and they changed themselves in the process.
Many of us who were in that movement can never forget it because for a brief time, we experienced a Beloved Communi
in those towns and hamlets where we worked with people, who loved God, loved themselves and were determined to bril
about a change in their own lives and the life of this nation.

It has taken years for me to really understand and appreciate the significance of this non-violent revolution in whicl
| was involved. | was blinded earlier by my rage and my impatience with the pace of change and my lack of faith that
fundamental change could occur through non-violent means and the will of the people to overcome oppression. It has ta
me many years to see the superiority of change brought about non-violently versus change engendered through force an
violence.

Most of the time, | am thankful to have been born a black female in the Jim Crow South. Of course it has taken me
a long time to appreciate this fact and even now, given the persistence of racism and sexism in our world, | still feel sad t
have to experience the prejudices that come to a person born black and female in tRi€#m@y. But when | amin
my best mind, | can appreciate my life story because of what | have learned from my personal experiences. It is not the
theory of non-violent direct action for me. It is the lessons learned from the experiences of that time. | have seen incredi
changes occur in the U.S. South as well as in other parts of our nation. | teach a class in African American Religious
Traditions in which we focus on the liberatory role of religion in the African American sojourn from slavery to freedom. It
amazes me that none of my students who are black, white, Latino and Asian can believe that less than 40 years ago, Afri
American people could not vote in many places in the South, could not eat in white restaurants, go into the front door of
theatres, visit museums, libraries, zoos, amusement parks or art galleries except on that one day of the week set aside fc
OColoreds.O They cannot believe that there were white and colored toilets, white and colored water fountains, that blacl
sat in the backs of buses, the Ocolored onlyO and Owhite onlyO cars on trains, that there were segregated and unequal
and colored hospitals and that their beloved University of Florida was all white by law, or that it was illegal for blacks and

whites to marry or date. It pleases me that they find this information so shocking, so awful, Oso stupidO as they would st
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This shows that the cataclysmic changes caused by the Civil Rights movement are now an ingrained, normalized for mar

if not most of us in this nation. It is unthinkable for most Southerners black or white to advocate a return to the overt
racism of the past. That would be just as unthinkable as re-instituting slavery.

Now | do not want to suggest in anyway that we have reached a racial Nirvana in the South or anywhere else here
the U.S. A significant percentage of these same students, most expressly the white ones oppose Affirmative Action
believing that it is reverse discrimination. Most if not all oppose the idea of reparations for African American for past
wrongs. Of course many liberal or progressive whites across this nation and a few blacks like Ward Connelly and Justice
Clarence Thomas reject outright any idea of Reparations and less and less support Affirmative Action too. Nonetheless,
given the situation of African Americans in the 50s and early 60s we have to admit that there has been tremendous chan
My personal life is a testament to these changes. The political situation here in Memphis is a testament to these change:
When | was growing up | could not imagine that African Americans would have the political power that they have. | am th
one of three persons in my immediate family to go to college and the first in my extended family to earn a doctorate and
teach at the higher education level. My cousins and | are the first to live outside of the African American community. We
have actually purchased homes in predominately white neighborhoods and have not had anyone burn crosses on our lav
or scrawl racial epithets on our houses. Yet | know that such incidents still occur with sickening regularity; the Jena Six
and the noses on the door of a faculty member at Columbia Teachers College among other racist incidents remind us the
racism is not dead. | am not suggesting that blacks in this country are not suffering from racial discrimination in housing
and other avenues of life. In fact, in my cousinOs neighborhood, here in Memphis, after the percentage of blacks in her
neighborhood reached 15 to 20 %, the whites began to sell their homes and move out in mass. Now that once stable mid
class mixed race neighborhood is a stable all black middle class neighborhood. My cousin and her neighbors are fine wi
their community becoming all black, but they do resent that many of the department and grocery stores that were once in
the area have also left the community, following the whites that fled further into the suburbs.

As | am one of three African American families out of the one hundred fifty units in my complex, it will probably be
a long time, before blacks make up 15 to 20 % of the residents and the predictable white flight that commences when
African Americans reached that level of occupancy in formerly majority white neighborhoods. Nonetheless, | have felt
very welcomed into my majority white community and in a number of cases it has gone beyond formal politeness. | have
been invited into my neighbors® homes, they have visited me in mine, and | have been invited to join in the social activiti
in the community. Many of these people are southerners in my age group and older, therefore they grew up in the racial
apartheid of the Jim Crow South where these arrangements 30 or 40 years ago would have been unthinkable. | should &

note that the fact that | am a Muslim has not seemingly dampened my neighbors® acceptance of me as a member of the
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community in good standing. Given the anti-Muslim hysteria experienced in many places post September 11, 2001, |

thought long and hard before | informed my neighbors that | am a Muslim.

| wanted to point out the positives that grew out of the Civil Rights Struggles, because there are many positives in
my own life and in the collective life of our nation. But as we all know there are also many negatives in our world today.
There are huge issues confronting us, which threaten us individually and collectively. Our theme for the conference
DBuilding the Beloved Communitygrows out of the conference organizerOs desire for us to engage honestly and openly it
this gathering with how we can build peaceful and just communities as they were envisioned by both Mahatma Gandhi ar
Martin Luther King, Jr. Thinking about how we can build Beloved Communities at this time in our war torn world and in
our nation which has invaded a sovereign country unnecessarily and is threatening to invade another are just two of the
great dilemmas confronting us today and thwarting our efforts to build beloved communities here at home and in the worl
In addition to the wars and rumors of wars facing us, there is the fear of terrorism, increasing militarism, and violence
within our own communities and schools. There are our churches that are often divided; we are a nation split on matters
personal and cultural values and over the issues dfitlae on TerrorO and th&ar in Irag. Then there is also the
growing and great chasm between the wealthy and the poor at the individual and international levels: poor people vs. rict
people in our nation and in the world as well as, wealthy nations vs. the poor underdeveloped two/thirds world nations.
These are some of the great obstacles preventing us from building the beloved communities we envision and desire to
realize.

The second great and perhaps even more important influence in my own life and thought has been my meeting an
spending seventeen years of my life as a disciple and devotee of the contemporary Sufi Master, Sheikh Muhammad
Raheem Bawa Muhaiyadeen who initiated me into Sufism, the mystical path in Islam. My years with Bawa (which means
father) radically altered my life but in a different way than did my work in the Civil Right Movement. My social justice
activism work focuses on the needed external changes in my material world whereas my work on the Sufi path is directec
the internal changes that | need to address if my life is to reach its true destiny. This is the work of hecoming a true hum:
being. It took me a while to see the relationship between the needed internal changes and the external changes that | he
focused upon in my youth. Initially, | saw the two paths as being in conflict. How could | continue my social change work
if | needed to focus all of my attention on spiritual development, and changing my inner self from that of an animal in
human form to that of spiritually enlightened person as mysticism teaches? Sufism teaches us that the true destiny of the
human being is to reach a highly exalted state of consciousness which they refer to as becoming OGod-man/man-God. |
own teacher, Bawa taught his students that to merge with God, so that ones base qualities are erased and only the qualil

of God remain is the destiny for all of us who have been born in human form. To become a purified human person, is oL
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true birthright, he, like all Sufis before him taught. It was my duty and the duty of everyone who receives the inner call to
become truly human to achieve this state of spiritual consciousness in the time allotted to each of us in on this earth. Ba
and many of the Sufis teach that the human being has come to this eatipa@tessly pure effulgent ray directly from
God.O We have come to this world, which is really a school, to learn. We have come to learn right from wrong, truth fro
falsehood, and to return to God at the end of our time on earth as that spotlessly pure radiance, that ray that we were wh
we came. In order to do this, Sufism teaches that we must Odie the death before deathO. This means that the I, the egc
mind and desire must be subdued so that only the divine qualities of God within us manifests in our thinking and in our
actions. Our task as humans is to be ever vigilant in our efforts to weed out the bad qualities and to nurture the good one
as one would weed their vegetable or flower garden.

| met Bawa upon his physical arrival in the U.S. on Octob® 1971. | was in my 27year of life. One of the first
things | remember him saying that first night after we took him and his small entourage of three persons from the airport t
the residence where the four of them would stay was: OIf you want to recelisérihenalytical wisdom of God you
have to ask:Who Am I? Who Is God? Why Have I Come Here? What is my relationship to God? Where Will | Go When
| Leave Here?O | almost fainted upon hearing these words. My excitement at hearing my questions coming from him we
coupled with my almost overwhelming reaction to him at first sight. | literally swooned (the only time in my life that this
has occurred) and | felt faint. To my eyes, Bawa was the most luminously beautiful person | had ever seen. He seemed
a rare and exquisite bird; there was very little of the earth element in him. He was very ephemeral and tiny, less than five
feet tall and weighing in at well under 100 Ibs. Something inside me recognized that he was a manifestation of somethiny
or someone | knew from before. | perceived him to be a person of great purity. He radiated peace, love and an ancient
quality that I could not begin to fathom. He was one of great depth. His teachings, which began that night and lasted all
through the night even though he was over one hundred years old, had been on his deathbed just before the trip, had jus
arrive from a 25+-hour flight from Sri Lanka, resonated with something that | already knew. | knew what he said about th
purpose and the goal of human life was true. It was the first time | remember knowing something to be true upon hearinc
for the very first time. But it was more than what he said; from my first meeting, | knew that he was the example of what h
was teaching.

In spite of this, | still had a problem that began to trouble me early on in my encounter with my teacher. My problen
at that time was that | thought it would not be possible to continue on my chosen path of social activism and pursue my
destiny on the mystical path within Islam at the same time. Both callings were so strong and at times, | felt torn asunder |

them and would cry out in anguish at the thought that | had to choose between the two. .
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In 1972, several months after his arrival, | asked Bawa about my dilemma and told him how torn | was between
work in the Civil Rights and Peace Movements and my longing to know God; to know myself and have a direct experienc
of God. Bawa looked at me with his most luminous and tender expression and said: OMy dear child, you are a tiny light
trying to do the sunOs work; if you get what | have brought to you, you will become the sun, the OsunO of God. It is only
then that you will be able to do the work you seek to do.O That was 34 years ago. | am still trying to become that SUN ¢
God. What | have discovered is that | did not have to make a choice between the two.

What | have learned is that no matter what | am doing in my worldly life, | must be engaged in the inner struggle
with my lower self or nafs (jihad) at all times. Bawa said that this struggle should continue even when you are asleep
because the divine wisdom within never sleeps. This vigilant sentry, once activated, is always on guard, separating the
good from the bad qualities. This work entails the polishing and faceting of that stone,
which is our inner heart thg:/b until it becomes a radiant and brilliant diamond. So this work goes on; this cutting, this
faceting, this polishing. It is difficult work; even more difficult than the external work.

So the social justice activism and the mysterious inner work are the two legs on which | stand. They have and are
shaping my life and thought as | stand before you here today. | should note that reconciling with my so-called enemies a
giving up the desire for revenge and vengeance is an issue with which | have and am continuing to grapple long and harc
with. | have found that being judgmental and wanting to punish those who | think are in the wrong are not easy to give uf
Whatever | say here is not as one who achieved a state of tranquility or equanimity. The only thing that | know is that wh
these feelings of anger, revenge and vengeance arise and | become conscious of them, the real human inside reminds tt
others (those beings of revenge, hatred, vengeance) that live within this human cage that those feelings are wrong and tt
they must be converted to righteousness or exorcised. Then the jihad (the real holy war of the good vs. the bad) within n
inner heart begins.

As we are engaged these two days in an analysis on the use of Non-Violence in the Building of Beloved
Communities, | want to spend the rest of these reflections addressing this issue directly. If we are to understand how we
can build peaceful and just communities, we must examine closely the process by which persons, groups, even nations ¢
become peaceful, harmonious, restored to equanimity and we must understand how our religious and spiritual beliefs hel
to guide us in this process. As we know there are gruesome things being done by one group of people to others all the ti
in our world today. Most of these are the attacks of the powerful against the week. 1tOs hard not to feel rage about these
things. In addition to the struggles with my government for justice here at home that | have been involved in, | have been

to some of the hot spots of our world, during or immediately after violent conflict over the last thirty years. 1 visited
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Vietham, Cambodia, and Laos at the end of the Vietham War and saw the horrific devastation caused by our bombs, our

napalm and our other weapons of destruction we rained down on the people and the infrastructure of those countries, kill
millions. | also visited the Cambodian OKilling FieldsO and saw the mountains of skulls and skeletons interspersed with |
deceasedOs clothing dotted across that devastated and almost empty land thanks to Pol Pot and his Khmer Rouge soldi
turned into killing machines, many of whom were children under the age of 15. | have traveled and lived in the Middle
East and have spent time in Israel and Palestine and seen the fear and anxiety of the Israelis in Tel Aviv, Haifa, Jerusalel
and in the Settlements in the West Bank and Gaza. | have traveled on the Settlers Only Roads in an armor plated Israeli
bus, looked at the Apartheid Wall crisscrossing and swallowing up Palestinian Farm land, built in the name of security, bt
bringing only more insecurity for the Israelis and hardships for the Palestinians. | have spent time in Palestinian towns ar
villages; Gaza, Ramallah, Hebron, Bethlehem and others, waited at the checkpoints and watched the humiliation of old
Palestinian men and women at the hands of Israeli children in the military who police these checkpoints. | have scramble
over barricades made of huge concrete blocks, mounds of dirt and stones blocking vehicle and pedestrian entrances to
Palestinian villages. | have waited for hours at the checkpoint in Ramallah trying to enter during the Israeli enforced
curfew which locked the town down. | have been in Bethlehem just after the curfew of a week or more has been lifted an
watched the men, women and children dash around madly through the streets in the two or three hour window they had
been given to do their shopping, run errands to the pharmacy, to see the doctor, or visit a sick relative or friend before the
curfew descended again and they are locked in their homes with no idea when they will be permitted to leave again. | ha
slept in Gaza while the Israeli military planes and helicopters flew overhead, shining menacing spotlights down on the
people. | have seen the devastation and disruption of Palestinian life and lands at the hands of the Israeli military causec
brutal Occupation. Given my own experiences here at home with violence and oppression the observations noted above
am not interested in some sappy so-called reconciliation that does not change the power dynamics between the rich and
poor, the oppressed and the oppressor. | am not interested in a OReconciliationO, which enables the powerful to issue &
verbal apology for what they have done, feel good about themselves for confessing without giving up any of their power ¢
making social, political or economic restitution for their misdeeds. These so-called reconciliation processes let things
continue pretty much as they did before the reconciliation process occurred and therefore the violence of the status quo i
left in tact, no fundamental change occurs and therefore no real healing occurs, and no real beloved community can be b
on a sham.

The first thing that always comes to mind when | hear the people in power say that they long for or even demand
peace from those challenging their power and the status quo is Oif you want peace, you must work for justice. But what i

peace; what is justice? As | wanted to share more than my own understanding on this matter, | con§ulted the words of
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Mahatma Gandhi, Martin King, Howard Zinn, Elise Boulding, and others who have written perceptively about this issue to

see what guidance they could give.

Webster defines peace as freedom from war, a state of harmony between people and groups, freedom from
dissension, public order, freedom from anxiety, or annoyance, a state of tranquility or serenity. Elias Jabbour, a Palestini
Christian expert and advocate of SULHA, the Palestinian Traditional Peacemaking process tells us what peace is not. H
says, Oit is more than a cessation of hostilities under the guard of the party in powerO (Jabbour, 27). It is not something
can be maintained only at gunpoint. This is often what our governments call peace today, peace at gunpoint. Jabbour s
that the natural laws of justice and equity must be brought to bear in any attempt at peacemaking or else no settlement o
differences can or will hold. Peace and the building of beloved communities must be grounded in the understanding that
both parties to a disagreement have rights and that their honor should be upheld. The Arabic word SULHA means
Reconciliation. It has three main pillars: 1) SULHA is based on Forgiveness which is symbolized by shaking hands and
partaking of salt and bread, the sharing of a meal as a sign of peace. If the offended side does not forgive, there will be n
SULHA and there will be no peace. 2) For SULHA to work, the accused must admit the wrong doing committed to the
aggrieved party; 3) In SULHA, there is no loser or winner. The idea behind it is that no one is unhappy with the settlemet
all are happy and the honor of the victimOs family is restored. Under these circumstances reconciliation is possible peac
can be restored and the beginning of building the beloved community can begin.

While Jabbour is not suggesting that the SULHA methodology can be used as a means of conflict resolution in
international disputes such as the Arab-Israeli conflict, he does think that some of the principles could be applied. These
principles include the restoration of rights and honor to both parties. The inclusion of both parties to the conflict is a mus
A peace agreement cannot be reached when one party has little or no respect for their opponent. Jabbour quotes Mahat
Gandhi on this point who said:

| am a man of peace. | believe in peace. But | do not want peace at any price. | do not want the peace that you fi

in stone; | do not want the peace that you find in the grave; but | do want the peace which you find embedded in th

human breast, which is exposed to the arrows of the whole world, but which is protected from all harm by the powe

of almighty God. (Jabbour, 30)

Jabbour sees peace between tribes and families as analogous to peace between nations. In order for peace to er
says Jabbour, and for it to mean more than the absence of war, a peopleOs honor must be seriously considered alongsic
issues of rights and politics. | agree emphatically with Jabbour when he says:

Learning the grounds for genuine peacemaking is inherent in and necessary for the survival of

the human race. Without learning this we are condemned to count the body bags on every
shore. (Jabbour,100)
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Elise Boulding in her essayChoosing PeaceO writes about what a culture of peace does and by extension she is

addressing what is required to build the beloved community. She says:

[To build beloved communities, we must] maintain a creative balance among bonding, community closeness and
the need for separate spheres. It can be defined as a mosaic of identities, attitudes, values, beliefs, and patterns that lea
people to live nurturingly with one another and the earth without the aid of structured power differentials, to deal creativel
with their differences, and to share their resources. EPeople who cannot imagine peace will not know how to work for it.
Those who can imagine it are using that same imagination to devise practices and strategies that will render war obsolett
The importance of the imagination cannot be overestimated. (Boulding in Benjamin and Evans, 2005, 41)

Bawa in his book, Islam and World Peaadtes on the prerequisites to establishing peace in our world. He states:

Those of us who seek to bring peace and to resolve conflict in our world must destroy those qualities withi
ourselves that lead to war and strife. We must remove all the differences that separate us from God and «
fellow humans. We must remove all the thoughts that disrupt the unity of AdamOs children. We must figh
against our tendencies toward separations of my race/your race, my country/your country/my religion/your
religion. We must wage a holy war against our own evil qualities. It is our own evil qualities that are
killing; they are the real enemies that must be subdued, conquered and kept in their place. This is the pat
to life filled with peacefulness. EPeople with wisdom know that it is important to correct their own
mistakes, while people without wisdom find it necessary to point out the mistakes of others (M.R. Bawa
Muhaiyadeen, 1987 3).

If you want peace, work for justice is a truism we often hear in the peace and justice movement. We are generally
all agreed that we cannot build beloved communities unless we establish peace with justice in our communities, nations ¢
the world. As we often find the concepts of peace and justice united, letOs look at this concept from several perspectives
Justice is defined by Webster as the quality of being just, which is to be guided by reason and fairness, done or made
according to principle, equitable, based on right, lawful, in keeping with fact or true, correct, given or awarded rightly or
proper. Dr. Beverly Wildung Harrison, the feminist theologian and ethicist has another definition of justice that resonates
with me. She draws her conception of justice from the Christian and Jewish scriptures. She says: O[Justice] begins with
truthful acknowledgement of injustice as the result of wrongful past practice; [and it] requires an ongoing commitment to
finding fresh ways of OundoingO past wrongs and initiating connections that enable life togetherQ. Harrison notes that
people will say that such a conception is easy to dismiss as utopian, ObutO, she says, Obut given the scope and scale o
existing injustice | also believe it is the only conception able to confront the massive evil characterizing those imperial anc
patriarchal social orders, our own included that have shaped the modern world.O (Harrison, 2004, x) 1 like this definition

because it begins with the acknowledgement that OinjusticeO is caused by past practices that were wrong. This Oadmiti

to past wrongsO committed by the individual or the state apparatus is of course the basis of Truth and Re@ifailgation

that have gained some acceptance around the world as a way to reconciliation and healing in the aftermath of egregious

conflicts. The most famous of these T & R efforts is_ the South African Truth and Reconciliation Commission and the

Hearings they held in which white perpetrators of often heinous crimes under the apartheid regime were able to confess

their wrongs, ask for forgiveness and were spared long prison sentences and fines for their conduct under law. So often
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truth telling and admission of past wrongs aspect of the peace and reconciliation process is the missing ingredient in our

own nationQOs efforts at promoting justice. It seems almost next to impossible for our national leaders to admit wrong doil
and to ask for forgiveness. This is not a new problem in this nation; it is a very old one. Proverbs reminds us that Oa foc
too arrogant to make amends; [but] upright men know what reconciliation means.O (Proverb 14:9)

Gandhi defined justice as, OThat Action alone is just which does not harm either party to a dispute.O0 GandhiOs ¢
no harm approach to justice is rooted in the Hindu principlé@isa. Ahimsa means non-violence, doing no harm to
anyone, even and especially those whom you consider your enemies. Gandhi equated love with Ahimsa and said:

If you express your love BAhimsa- in such a manner that it impresses itself indelibly upon your so-called enemy, h
must return that love. And that requires far greater courage than delivering of blows. (Davis, 2005, 2).

Dr. King when speaking about justice said something quite similar: He said:

Justice is really love in application. Justice is love correcting that which would work against love. Standing beside
love is always justice. (Davis, 2005, 3)

Dr. King also said: OTrue peace is not merely the absence of tension; it is the presence of justiceO (Coretta Scott King, 1
%) | have found that we as peacemakers and builders of beloved communities must concern ourselves with the
development of our personal peace. Personal peace requires, and also contributes to good relationships within oneOs
community; and meaningful peace in the community depends in part on just social structures being erected and maintain
at a national level. Nations, communities, or even individuals who are unable to resolve their own conflicts easily
jeopardize international peace. | have worked with very disagreeable people in the peace and justice movements of our
time who unwittingly help to destroy the very institutions of peace that we are trying to build. | have also been such a
person myself. Their/my internal state of disharmony has erupted on those closest to me They/we need to work on our
inner self while working on the external ills of our time.

Our world seems enmeshed in a culture of violence that we live with at all levels. This violence comes in many
forms. Serious physical violence is of course the most obvious. The US has the highest homicide rate for the industrializ
world. We African Americans know all too much about this as the homicide rate among our own children is the highest ir
the nation. We black folks are killing each other at unprecedented levels. Our love affair with the gun, and weaponry in
general is deeply embedded in our national culture. The colonialists who occupied this land had superior weapons to thc
of the Native people who inhabited these lands. The explorersO superior firepower enabled the successful taking of this
land from its aboriginal owners. Our fascination and reliance on our sophisticated weaponry continues unabated to this ¢
and enables us to pursue reckless military adventures like our present one in Iraqg. | found it sickening to hear the media

brag and gloat over the size of our bombs and the destruction we would use against Iraq, which was quite defenseless
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against out weapons. While we were not permitted to see what our tax dollars were doing in the way we had during the \

in Vietnam as we watched the napalming and strafing of villages while women and children ran from their burning huts
often in flames screaming in terror. | cried then;, | cry now when | visualize the violent US invasion and occupation and th
inhumane brutality it has engendered from the Iraqi opposition to US occupation. The bombing and killing of civilians in
Afghanistan, Iraq and other places in the name of killing OterroristsO is an example of our governmentOs disregard for
human life. How would we Americans like it if a foreign country carried out targeted assassinations here in the US that
went awry and killed over a dozen American civilians? We would be furious and rightly so. We are so inured and
desensitized to the killing of th&zhers” that we cannot empathize with the families of the wounded and the dead who our
government have declaretthe enemy”. Nor are we in our own communities able to unite to end the killings amongst
ourselves. And our government officials have not decided to launch all out campaigns to end the violence in our
communities. So the killing continues.

Physical violence often grows in a culture of sexual and emotional violence; it goes hand and hand with the abuse
alcohol or other drugs. There are violent upheavals caused by industrial strife. Rape and pillage of the land continues
unabated; racial prejudice and other forms of ethnic violence present another form of violence. We in this room are very
familiar with all these forms of violence. What causes this violence, which is so ubiquitous in many places in the world
today? Howard Zehr, the internationally known Mennonite writer whom some call a prophet of restorative justice has
noted, O that at the heart of most violence is disrespectO. | certainly agree with this given my experiences with racial
violence in the South. During the Civil Rights struggle, it was evident that those white officials and laypersons that
attacked us not only hated us with a vengeance but they also held us in contempt and had no respect for us as fellow
citizens or even as human beings. Given the disrespect that lays at the base of violence perpetrated against individuals,
groups, nations and even nature, any effort to enact a culture of peace and building of beloved communities requires res|
for other peoples, respect for their and our own forebears and future generations for other ways of thinking, respect for
creation, and self respect.

As we analyze the anti-justice and anti-peace forces in our world today, many of us feel like Karen Horst Cobb wh
spoke out against the nurturance of revenge and vengeance, often promoted in the name of Christianity in our country in
articles,No Longer a Christian Parts | and 1. She says that the condition of the heart interprets what we see and hear and
she thinks that this is what is meant in Ephesians 6:12 when it'$8yaye not wrestling against flesh, but against powers
and principalities and spiritual wickedness in high places. Bawa like Sufis of all times have spoken about the good and

evil qualities found in thgalb or the inner heart of the human being. Sufis identify these qualities as powers or spiritual
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forces, which is what these verses in Ephesians mean, as | understand them. Bawa describes these powers and

principalities in this way:

The galb is the heart within the heart. It has two states and four chambers. The four chambers are earth, fire, air,

and water. Inside these four chambers there is a flower, the flower of the Qalb, which is the divine qualities of Goc

In that section only GodOs fragrance [qualities] exists. [There are also] four other chambers [which] contain the dc

[in Arabic the kalb], which is the inordinate desire for this worldOs wealth, [for] power and [the] sensual pleasures,

which are connected to the five elements [earth, fire, water, air and ether] of which our [physical] form is made.

There are some [perhaps most people] who worship in this the dark part of the qalb [heart] while others worship in

the light in the fragrance of God. (Bawa Muhaiyadeen, 1978, p.244) The heart [this qalb] is the battlefield where w

must fight. This battle is fought in the innermost heart where there are 1000s of spiritual energies. O The heart is

[each of our individual] battlefield[s] where we wage war against all the idols [we worship such as wealth,

sensual pleasure, feelings of racial or gender superiority, arrogance, ignorance, anger, hatred, feelings of vengear

and the desire for power over others.] We have to complete this war, clear our heart and find peace within. EThis

is where you must cut and cut and cut and chase away all the evils (Bawa, Muhaiyadeen, 1998, 93).

This is the real holy war for the Sufi. These evil qualities are our only enemy if we truly understand things. Sufism
teaches that one cannot find peace within until one engages in this war within. What | have learned is that while | am
fighting the internal demons within | must also labor in my neighborhood, my community, my nation and in my world to
change the social and economic injustices and to work for peace and to build beloved communities in my neighborhood an
lend to its building in our world. Our physical survival is at stake.

Dr. King would agree. He said in a sermon:

| do not minimize the complexity of the problems that need to be faced in achieving disarmament and peace. But |
am convinced that we shall not have the will, the courage, and the insight to deal with such matters unless in this field we ¢
prepared to undergo a mental and spiritual reevaluation, a change of focus which will enable us to see that the things that
seem most real and powerful are indeed unreal and have come under a sentence of death. It is not enough to say, OWe n
not wage warQO. It is necessary to love peace and sacrifice for it. We must concentrate not merely on the eradication of wi
but on the affirmation of peace King, 1987,85).

As people of faith, we must proclaim the morality of social justice, thoughtful environmental practices, racial
equality and economic justice. Cobb says that Christians cannot worship mammon and the sword and remain Christians.
would say that this is true for Muslims also. Today in the post 9/11 climate fear has been promoted and is used to get U.S.
citizens to support wars of aggression, to relinquish their civil liberties, to stifle dissent and to cause some of us to actually
believe that as the worldOs only superpower we have the right to dictate how people are to live, to take their natural resour
and use them to enrich the corporations of our own society. But giving away to fear always leads to violence and oppressi
Cobb maintains that if Christians keep their eyes on Christ and his teachings they will not be so easily led astray by those
political powers that manipulate us through our fear. In every culture there are political and religious leaders who seek to
divide humanity for the purpose of money and power. Unfortunately, this is happening in our country today as it has in the
past.

Many Americans fear Islam, thanks to our media portrayals of Muslims and their beliefs. Few American know that

Islam in its early beginnings was committed to social justice, individual liberty and the quest for the transcendent that was
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and is understood by Sufis to be beyond all religions. The Sufi tradition teaches that: God our creator sent one hundred ar

twenty-four thousand representatives (prophets and messengers of God) to all the peoples of the world to prove the existe
of God. These prophets and messengers all came as representatives of the one God, to teach the children of Adam.
However, despite the message that they all brought about that one power that has no equal or parallel and is beyond limit,
people still did not understand. Thus, instead of following the One who is that limitless power, without form, the people
began to follow their particular prophet/messenger and to worship their limited understanding of that transcendent power tt
inspired their prophet. This caused separations and war on the basis of religious difference (Bawa Muhaiyadeen, 1991, 3-
My friend and colleague Dr. Farid Esack, a South African QurOanic scholar and progressive Muslim has written a

wonderful book titled; On Being a Muslim: finding a religious path in the world today. Farid asks: Ohow does our faith

manifest itself in socially relevant terms. Is our religion a Sunday only if you are a Christian or Friday only religion if you
are Muslim? He also asks, Ohow can we be witnesses for God in an unjust society? How do we join with others in our
religious communities in a commitment to establish a just order on earth? Are we as believers working individually and
collectively to change unjust socio-economic systems in our resident countries? Farid notes that we Muslims often have tc
be reminded that the project of the Prophet Muhammad (PBUH) was to create a just society in Arabia, which was a rigidly
hierarchical misogynist slave society that had become rife with economic and social injustice. It was a society where girl
children were often killed just for being born female, where slaves were brutalized and female slaves were forced into
prostitution; women in general had few rights and men could marry as many women as they pleased and dispose of them |
will. Those without power were being pushed further and further into impoverishment and destitution. [The Prophet] was
not only bringing a religious or spiritual message to his people]; he was [foremostly] engaged in a continuous socio-politica
[economic] struggle [for justice] guided by [deep spiritual] introspection [and] Divine Revelation [in an iniquitous society
that wanted not parts of his God of justice, fairness and equality] during his prophethood. As Esack reminds us his
movement and the religion [that evolved from it] was not developed in a Oprotective hothouseO. (Esack, 1999, 3). GodOs
goal, [in the recreation of Islam] Esack believes was the creation of a non-racist, non-sexist, non-economic exploitative
society. | am sure you would all concur that this was JesusO mission, also.

One of the things that Islam promotes in theory is that there is no separation between mosque and state, mosque .
economics, mosque and politics. As a Muslim, | am certainly not advocating that the US become a religious state, far from
it. Nor am | advocating that our Constitution should be based on the Bible or any other religious scripture. But | am also
wary of spiritual or religious people who have nothing but disdain for politics and the work needed to change unjust social
orders. OSpirituality without politics is [often] far from neutrality; it is invariably supportive of oppressive socio-economic

systemsO (Esack, 7). As Dr. King once said: OAny religion that professes to be concerned with the sguls of men and is nc
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concerned with the slums that damn them, the economic conditions that strangle them, and the social conditions that cripp

them is a dry as dust religion. Such a religion is Ean opiate of the peopleO (C.S. King, 87, 66). While | am not calling for &
religious state as we hear calls for in the Muslim world, | am adamantly opposed to an amoral or immoral state that has
completely separated ethics and morality from its politics or from its economics, which, is the case in our country today, in
spite of claims to the contrary. Of course this separation of ethics and morality from our politics, our economics and social
programs is not a new phenomena in our country.

Unfortunately this problem is so deeply rooted in our history and our body politics as to have become almost
invisible to many if not most Americans. We have but to look back at this great experiment called America, which began
with the taking of the newly discovered lands from its original owners and the genocide that followed to see the role of gree
in the making of America. The renowned peopleOs historian Howard Zinn reminds us Ohow [our] history itself [has been’
massacred by the omission of important if embarrassing episodes b that is embarrassing to those who insist that the natio
record must be kept clean, that the myth of American exceptionalism must be retained. [We Americans need to believe] th
we are different and better than other nations (Zinn, 2001, 9). Certainly if Christopher Columbus and the other Christian
explorers to the New World had been practicing the teachings of Jesus, whom they claimed allegiance to, they would not
have taken these lands while enslaving and slaughtering the Native People they encountered. For example Zinn chronicle

his A PeopleOs History of the United States how Columbus and his comrades began the slaughter of the estimated three

million Arawak men, women and children they OdiscoveredO in the New World in 1492. By 1650, not one Arawak person
was left. In spite of ColumbusO horrific behavior, which set this genocide into motion, the Harvard historian and Christopht
Columbus biographer Samuel Eliot Morison writes this about Columbus;

He [Columbus] had his faults and his defects, but they were largely the defects of the qualities that made him grea

Bhis indomitable will, his superb faith in God and in his own mission as the Christ-bearer to lands beyond the seas

(Zinn, 2003, 8).

How could this historian possibly see ColumbusOs work of genocide, rape and plunder as being the work of a Chr
bearer? It is obvious that neither Columbus nor his biographer had any respect for these human beings who were seen as
unimportant background characters whose lives did not matter in the grand scheme of things, the carving out of the New
World for the manifest destiny of the European. Unfortunately this same mentality has our leaders and many citizens in its
grip. All the people we have killed in Afghanistan, Iraq, and if need be Iran and Syria are just collateral damage. The loss
their lives will be seen like the lives of the Arawaks in our telling of history.

Of course it was greed and conquest that motivated the early navigators and explorers. They believed that there v

gold and other riches to be claimed and taken back to their monarchs to enrich their nations and themselves. It is greed nc

for oil, markets, and other resources fueling our war making adventures. The church blessed the early endeavors and
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sanctified their conquests. Chaplains, priests and many churches bless the U.S. wars today. To delude themselves about

horrendous exploits, their pillage, plunder and murder, the early Conquistadors used the fig leaf of Oconversions of the
savages to ChristianityO as the real reason for their brutal activities. And we still teach these distortions in our schools, filn
and TV programs. Even worse, many believe these lies. Not only were the teachings of Jesus cast asunder in this rush to
wealth and plunder, even worse, actions, which were antithetical to Jesus the ChristOs teachings were executed in his nan
with the blessings of those priests and pastors who claimed to represent him.

Of course this was but the beginning of a long stream of events which continue to this very day in which we as a
Christian nation and people have separated the morality and ethics of JesusO teachings from our economic, political and s
policies. The genocide of the Native peoples and the mass theft and enslavement of Africans are perhaps the pre-eminent
examples of how the founders of this nation separated their actions as a people from their putative beliefs in the teachings
Jesus. In my opinion this separation of morality and ethics from politics is most exemplified today in our invasion and
occupation of Irag. It is interesting how the fig-leak of OdeliveringO democracy to the benighted natives of the Middle East
has replaced the Christianizing of the heathens fig leaf as the reason for our current greed and revenge motivated escapa
Of course it is no longer politically correct to say that one is using the sword to propagate the Christian faith. Unfortunately
democracy by gunpoint is.

We people of faith need to discover the hidden forces in our society, which really cause the wounds that need
healing, the hurts that need reconciling if we are to build a beloved community here in the U.S. before we export our ideas
foreign lands. Farid Esack reminds us, OThere is a link between abundant wealth and devastating povertyO (Esack, 98).
Charity is good and the American people are known for their generosity in times of domestic and international crisis. Zakal
or the giving of alms to the poor is one of the five pillars of Islam and is commanded by God of all Muslims. Yet charitable
works are not enough. Do our charitable works in this country lull us to sleep about the real causes of poverty, be it at the
individual level or at the international level? Of course many of us are so busy trying to succeed within this system that it is
convenient to ignore the injustices in our society and in the world and the values underlying those systems B greed and prt
at all costs. We live in a society where the values of our political and economic leaders are based on materialism. Ethics ¢
morality are absent by and large from our economic, political and our foreign polices. The forces that shape and mold our
culture seek, it seems, to transform our society into a largely self-centered utilitarian one where people just see themselves
and their needs as all-important and the needs of others donOt count. The interests of the rich and the powerful rule our
political and economic systems as well as our communication industry. Our triumphalist New World Order declared by our

President is still based on the economic exploitation of the two/thirds world.
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| was formerly on the board of the Bread and Roses Community FounaeBbiladelphia. Its motto is OChange

not CharityOQ. As you might assume, we funded social programs that worked for fundamental social change. Dr. King wrot
OAll too many of those who live in affluent America ignore those who exist in poor America; in doing so, the affluent
American will eventually have to face themselves with the question: OHow responsible am | for the well being of my
fellows. To ignore evil is to become an accomplice to itO (C.S. King, 1987, 18). Are we as a people of faith, a people
promoting peace and community actively promoting fundamental social change and a re-ordering of this nationOs econom
priorities as acts of reconciliation and healing? Thirty-seven million Americans live below the poverty line, 13 million
children among them. How can a rich nation of Christians permit homelessness and hunger to go on and on in our country
Approximately forty-five million Americans do not have health insurance. How and why do we permit tour government to
deny health care insurance and therefore health care itself to millions of men, women and children? The devastation in Ne
Orleans and the Gulf Coast brought to light the lingering problems of race and class while our government squanders billio
of our resources in the War on Iraq, a totally unnecessary war. How do we allow our government to keep the federal
minimum wage at even $6.50 or $7.00 an hour when we know that no one can support themselves, let alone a family on tt
amount of money? Why do we shrug our shoulders, turn our heads away and let it go on and on? Are we not aware that
these are the seeds of discord being sown amongst us here at home and are being sown in the two/thirds world where the
have and are growing into this fury of OterrorismO that has overtaken us today? In this regard Dr. King wrote:

OHuman progress is neither automatic nor inevitable. Even a superficial look at history reveals that no social

advance rolls in on the wheels of inevitability. Every step toward the goal of justice requires sacrifice, suffering,

and struggle; the tireless exertions and passionate concern of dedicated individuals. Without persistent effort, time

itself becomes an ally of the insurgent and primitive forces of irrational emotionalism and social destruction. This i

no time for apathy or complacency. This is a time for vigorous and positive action.

Each of us is molded by our social institutions including our religious ones. What if every church taught from their
pulpits, in their Sunday school and Bible classes JesusO teachings and connected them to the social and economic policie
our nation? What if we taught that homelessness in a rich country is a sin that must be ended now? What if we taught tha
hunger in a rich society is a sin that must be ended now? What if we taught that being without health care in a rich country
a sin and that we must end it now? What if the people of God demanded that our politicians bring ethics and morality into
our state legislatures, our Congress, our media and most importantly into our corporations? What if we taught that surviva
of one depends upon the survival of others? We would have a fairer and more equitable society if our churches and other
religious institutions took the lead on these issues. This is what Dr. King and the Civil Rights Movement did. The churches
were in the leadership of this movement. Why is this not the case now? We can see the influence and clout of those who

Christianity for hateful causes that defame and denigrate Gay and Lesbian people, that seek to prevent poor womenQs ac

to abortions when needed and who are even now attempting to circumscribe womenOs right to birth control products. We
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who call ourselves progressive people of God see the rise and success of the Religious Right as well as the political influel

and power they currently wield at the local, national, and international levels. OThere is something rather obscene about a
theology that has been deafening in its silence on all the injustices that have visited our land and only awaken to issues of
morality and ethics when the topic is abortion or sexual orientation. When will the religious morality of these Christian
Right-Wing fundamentalist affirm a morality, which embraces the quest for justice and equality; that will view exploitation,
poverty, and hunger as immoral?0 (Esack, 170). Perhaps never. But we people who seek peace and the building of belc
communities must do so now. On February 4, 1968, only two months before King was gunned down by an assassinOs bt
he gave a sermon at Ebenezer Baptist Church titt@de Drum Major Instinct”. In it he condemned racism, economic
exploitation and militarism, which he said were the triple evils that are interrelated. Dr. King knew that in order to eliminate

one of these triple evils, it was necessary to eliminate them all. We must remember that economic justice was a pillar of hi

thought in his later civil rights ministry. He actually called for a Bill of Rights of the Disadvandagedrged the

eradication of poverty for all people. He was in the midst of plans for A Poor PeopleOs Cémapaigold have united

African American, Native American, Latinos and poor Euro-Americans in a drawn our struggle for economic rights when he
was so brutally slain here in Memphis.

Where are the conferrable progressive religious organizations of today who are organizing for fundamental social
and economic change? Thank God for Jim Wallis_and SojournerOs work to raise the issue of poverty, homelessness, and
joblessness as moral issues, as issues for Christians to actively engage their time, their resources and their talents in an et
to find solutions to what are often shrugged off as intractable problems. There are millions of us in our progressive churche
synagogues and mosques across this country. Why are our voices not heard like they were doing the Civil Rights
Movement? We all share in the creation of our social environment and we are therefore all collectively responsible for the
illnesses of our time. Dr King admonished us long ago about this. He said:

When evil men [and women] plot, good men [and women] must plan. When evil men [and women] burn and bomt

good men [and women] must build and bind. When evil [and women] men shout ugly words of hatred, good men

[and women] must commit themselves to the glories of love. Where evil men [and women] would seek to perpetua

and unjust status quo, good men [and women] must seek to bring a real order of justice into being. (C.S. King 198

,SAlp))art of our struggle as people of faith is to create a world where people are judged by their deeds not by their
ethnic, religious, or sexual labels, in brief a world of justice. We need to admit that the socio-economic system in which we
are all enmeshed is irredeemably capitalist, racist and patriarchal. What is our reaction to this? Do we simply accept it or |

we work to change it, to humanize it bit by bit? This is what many of our social movements have done. | urge everyone to

read Howard ZinnOs_A PeopleOs History to understand the long struggle to humanize our society be it in the anti-slavery

movement, the labor movement, the fight for womenOs right to vote, the Civil Rights Movement, the peace movements. Tl
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Dr. King that we never see on TV challenged our nationOs fundamental priorities. He worked for human rights including

economic rights. He decried the huge income gaps between the rich and the poor and he called for radical change in the
structure of our society. He called for a redistribution of wealth and power as he declared: True compassion is more than

flinging a coin to a beggar; it is to see that edifice that produces beggars. It is that edifice that needs restructuring.

Farid Esack urges all people of faith to be committed to struggling against everything that works against the dignity «
all people. This includes racism, sexism, homophobia, and poverty as all of these dehumanize people. If we truly believ
that God created all human beings in his/her image, then we should be committed to eliminating those things that
dehumanize. Esack challenges us all to Oreject superiority of race and gender as it is arrogance rooted in one own
insecurityO (Esack, 55). In Islam, there is the belief that men and women are Vicegerents [Deputies] of God who were
given an Amanah [trust] by God to care for ourselves and the entire creation. Each human and all of nature have been p
into each of our trust by God to be the caretakers over this magnificent creation. As Believers, we have a responsibility, i
duty to carry out this trust by caring for each and every creature as we would care for ourselves. This is how we bring
justice to our world and with justice comes reconciliation and with reconciliation peace and the healing that we all seek. It
is only then that we can build the Beloved Communities we seek.

Whenwe changeourselvesve changethe world. PersonalTransformationis a necessarglementin our ability to
fundamentallychangethe injusticesin our world. As Elise Boulding quotedearlier said, if one cannotimagea peaceful
world they cannotwork to bring it into existence. True peacebeginswith eachof us. Whenwe achievethe Stateof Peace
andareableto reconcilewith our neighbors family andfriends,we arebetterequippedio work for peaceandjusticein the
world. We are only then able to begin the work of building beloved communities.

Thank you for listening. May the peace and blessings of God be with each and every one of you.
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